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Abstract

This study investigates the phenomenon of violent preaching and its implications for peaceful coexistence between Christians and
Muslims in contemporary Nigeria. The study is grounded in the theory of religious violence and social identity theory, the research
examines the causes and consequences of inflammatory rhetoric in Nigerian society. Nigeria's history of ethno-religious conflicts,
particularly in the northern and southern regions, has resulted in significant human and material losses.Employing a qualitative
research approach, this study analyses existing literature and primary Islamic law sources to explore the factors contributing to
violent preaching. The theory of religious violence suggests that religion can shape individual and group behaviour, sometimes
leading to violent conflicts. Social identity theory further posits that individuals derive a sense of identity and belonging from their
religious affiliations, fuelling ingroup-outgroup dynamics. Findings by the paper indicates that aggressive or militant preaching is
a significant cause of religious violence in Nigeria. Other contributing factors include religious intolerance, fanaticism, poverty,
and misguided religious orientation. The study highlights the devastating effects of violent preaching, including loss of life,
property destruction, and psychological trauma.To mitigate the menaces of violent preaching, the research recommends promoting
interfaith dialogue, regulating religious preaching, addressing poverty and inequality, and encouraging inclusive governance. By
fostering a culture of peace, tolerance and understanding, Nigeria can work towards achieving peaceful coexistence between
Christians and Muslims. This research concludes that violent preaching in Christianity and Islam poses a significant threat to
peaceful coexistence in Nigeria, requiring a multifaceted approach that promotes interfaith dialogue, regulates religious
preaching, and addresses underlying socio-economic issues.
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Introduction

Nigeria's pluralistic society is home to three major religions, yet
violent preaching in Christianity and Islam has become a pressing
concern globally, particularly in contemporary Nigeria (Nwigwe
106; Omotosho 12). It has been further asserts that, violent
preaching in Christianity and Isalm is characterised by aggressive
and intolerant rhetoric, and which has led to social instability,
conflict, and violence between different religious groups within
the entity of religious adherents of the two religions understay
study (Lawal 158; Juergensmeyer 160). Smith was not wrong
when he further notes that, "violent preaching can promote hatred
and intolerance towards others" (82), resulting in a breakdown of
mutual relationships between different religious groups and a lack
of trust in religious leaders has been noticed a nagging and
worrisome syndrome today in Nigeria (Enwerem 90). Appleby
posits that "religious leaders have a crucial role to play in
promoting peace and understanding” (94).

It is without mincing words that, the consequences of violent
preaching are far-reaching, including loss of human life,
destruction of property, and displacement of people within the
conflicting spaces in Nigeria among the duo religions
(Juergensmeyer 160). Falatur alinned and also emphasises that
"education and critical thinking are essential for promoting peace
and understanding” (Falaturi 67). This research succinctly
examines the factors responsible for the proliferation of violent
preaching in Christianity and Islam in contemporary Nigeria,
focusing on the role of religious leaders and the impact on
interfaith relations which remains sacrosanct to achieving religious
tolerance and mutual relationships.

Theoretical Framework:

This study is grounded in Social Identity Theory and Religious
Extremism Theory. Social Identity Theory posits that individuals
derive a sense of identity and belonging from the groups they
belong to (Tajfel & Turner 33). In the context of violent preaching,
Social Identity Theory suggests that preachers use rhetoric to
create a sense of ingroup vs outgroup (Juergensmeyer 160).
Religious Extremism Theory posits that extremist ideologies are
often rooted in a literalist interpretation of scripture (Falaturi 67),
leading to violence and intolerance towards others (Appleby 94).

By integrating Social Identity Theory and Religious Extremism
Theory, this study provides a comprehensive framework for
understanding violent preaching in contemporary Nigeria This
framework can be applied to understand the motivations and
actions of violent preachers in the duo religions and develop
pragmatic strategies for preventing and countering violent
extremism that is fast encroaching on religious peaceful
coexistence between Christianity and Islam

Violent Preaching: An Elucidation

Scholars from different perspectives have defined violent
preaching in various ways. Violent preaching refers to aggressive,
or coercive or repetitive application in the presentation of the word
of God by preachers. It encompasses verbal and written preaching
that can occur in various settings, including churches, mosques,
streets, public football fields, offices, marketplaces, motorparks or
pavilions as the case may be in our society. In another word,
Violent preaching can also be understood as a to portrayed a
forceful presentation of the messages of the Holy books; Holy
Bible and Glorious Qur'an to the public.

In view of the above Elucidation, Evans notes without mincing
words that "violent rhetoric includes angry words, insults, and
name-calling that can have the same effect as physical violence,
citing Matthew 5:21-22" (Evans 2). This perspective highlights the
harm caused by hurtful language. Simi and Windisch define violent
preaching polished in instigative utterances by extremists who
express an ideology and invoke the use of violence as part of those
expressions, which can occur during informal face-to-face
conversations or through virtual discussions on social media
platforms, Whatsapp, Facebooks, Instagram, Twitter, TikTok
among others (Simi and Windisch 120). Edge captures that violent
preaching involves oppositional religious speech, including hate
preaching, which promotes intolerance, discrimination, or violence
against individuals or groups based on their identity (Edge 279).

The Origin of Violent Preaching in Christianity and Islam

The origin of violent preaching in Christianity and Islam is a
complex and multifaceted issue on going in Nigerian religious
space (Lawal 158). Inview of the above, Smith observed similarly
also that, "the use of violence in preaching has its roots in the early
history of both Christianity and Islam" (Smith 82). Hence, crusades
and other historical conflicts have contributed to the development
of violent preaching in both faiths" (Ahmed 127).

In Christianity, violent preaching can be linked to certain
interpretations of the Bible (Juergensmeyer 160). As posited by
Appleby, "religious extremism can lead to violence and terrorism"
(94). Esposito argues that "the misuse of religious texts and
symbols can also contribute to violent preaching” (238). On
another view, the origins of violent preaching in Christianity and
Islam can be traced back to certain verses in the Bible and the
Quranas bedrock for the genecise of violent Preaching employed
by preachers in both religions. In Christianity, verses such as
Deuteronomy 20:10-17, which describes a scenario where the
Israelites are instructed to offer peace terms to a city before
attacking it (Walzer 45), and Deuteronomy 7:1-2, which
commands the Israelites to utterly destroy the Canaanites and other
nations (Niditch 78), have been interpreted as promoting violence.

Similarly, in Islam, certain Glorious Quranic verses have been
interpreted as promoting violence, such as Sura 2:216, which states
that fighting is prescribed for Muslims, even if they dislike it
(Armstrong 120), and Sura 9:5, known as the 'Sword Verse,' which
commands Muslims to fight against idolaters and polytheists
(Peters 150). However, the interpretation of these verses has been a
subject of debate among scholars, with some arguing that they are
specific to the historical context or promoting a more indepth
understanding of violence and non-violence (Armstrong 120),
while others see them as promoting aggression and violence
(Juergensmeyer 78).

In the words of Falaturi, he maintains that, " lack of education and
critical thinking can also lead to violent preaching” (71). In Islam,
violent preaching is often associated with radicalism and jihadism
(Khan 49). Ramadan argues also that "Islamic preaching should
promote peace, tolerance, and understanding” (147). Enwerem
maintains similarly also that "religious leaders have a responsibility
to promote peace and reconciliation” ( 92). Onaiyekan notes that
"interfaith dialogue is essential for promoting peace and
understanding™ (158). On the foregoing, it has been argued that
religious tolerance is key to peaceful coexistence (Omoyajowo 80).
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The Nature of Violent Preaching in Christianity and Islam

The nature of violent preaching is a phenomenon that has been
observed in both Muslim and Christian communities emanating
from their sacred verses of the Holy scriptures - Bible and the
Quran (Lawal 156). It involves the use of aggressive, coercive
language, rhetoric, and gestures to intimidate others into accepting
a particular interpretation of the Quran or the Gospel (Adebayo
23). This approach however is contrary to the teachings of both
Islam and Christianity, which emphasised peace, love, and
understanding as their key basic essential teachings (Khan 45). As
Smith observed, "the use of violence in preaching is a perversion of
the true message of a true religion" (Smith 78).

In another excerpt as observed in Christianity, violent preaching is
often linked to religious fundamentalism and extremism
(Juergensmeyer 156). As posited by Appleby, "religious extremism
can lead to violence and terrorism" (90). In Islam, violent
preaching is often associated with radicalism and jihadism which
has misplaced religious priorities of true religions (Khan 234).
Furthermore, the use of aggressive language in preaching by
preachers in the duo religions can lead to misunderstandings and
conflict and intolerance" (Falaturi67).

In Nigeria, violent preaching is a nagging phenomenon which has
been identified as a major causal catalyst for religious disharmony
and intolerance. Inview of the above, Enwerem argues further that
"religious leaders have a responsibility to promote peace and
reconciliation” (90). Onaiyekan was not wrong to have also
succinctly maintains that “interfaith dialogue is essential for
promoting peace and understanding™ between the adherents of the
two faiths (156). While, Omoyajowo posits that, "religious
tolerance is key to peaceful coexistence" ( 78).

Methods of Violent Preaching in Christianity and Islam

There are many methods been employed by violent preachers in
Christianity and Islam in the Nigerian context. This paper selected
some methods used by violent preachers in Christianity and Islam
in Nigeria to include among others:

i Aggressive language

Aggressive language is often used in violent preaching by
preachers to convey a sense of urgency and importance of the
scriptural texts. Juergensmeyer  further adds succinctly that,
"violent rhetoric can be a powerful tool for mobilising support and
creating a sense of urgency" (160). This can include the use of
strong words, phrases, and tone to create a sense of fear and
intimidation amongst the audience (Appleby 94) which has been an
ongoing method used even to compelled the congregation to
donate gifts by kind , cash or deeds.

ii. Literal Interpretation of Scripture

Literal interpretation of scripture is often used to justify violent
actions and rhetoric (Falaturi 67). This approach has distorted the
authentic nature of and messaged in the Holy book. Falaturi went
further to add that, "scriptural literalism can be a source of violence
and intolerance when people interpret the scriptures literally and
distort their original messages" or, inorder to suit their whims and
caprices(67). Hence, literal interpretations of the scriptures
involved interpreting scripture in a literal sense, and absolute
manner, without regard for their context or depth (Onaiyekan 158).

iii. Demonisation of Opponents

Demonisation of opponents is one of the methods used to create a
sense of good vs. evil and justify violent actions at all times while
preaching to the congregation. Thus, observed further, there is
"demonisation of opponents which can be a powerful tool for
mobilising support and justifying violence" (Juergensmeyerl162).
However, this methods involve portraying opponents as evil or
satanic, and creating a sense of moral justification for violence
against them especially in the crowd or congregations (Enwerem
90).

iv. Use of Emotional Appeals

Emotional appeals is one of the Methodist often used in violent
preaching to create a sense of urgency and importance. Hence,
emotional appeals can be a powerful tool for mobilising support
and creating a sense of urgency for people to response. This can
involve appealing to emotions such as fear, anger, and hatred to
motivate individuals and groups to take action philosophers termed
such as appeal to pity (Appleby 96).

V. Creation of a Sense of Urgency

Creating a sense of urgency is a method used to motivate
individuals and groups to take action. This view was further posits
that "by creating a sense of urgency can be a powerful tool for
mobilising support and creating a sense of importance” (Smith 82).
This can involve emphasising the need for immediate action, and
creating a sense of crisis or emergency (Juergensmeyer 160).

Vi. Use of Media and Technology

The use of media and technology radio, handsets, Internet,
facebook, Twitter, Tik Took, Instagram belonged to media and
technology is a method used to disseminate violent messages and
reach a wider audience (Olupona 201). He further adds that "media
and technology have become important tools for religious
communication and mobilisation™ (201). This can include the use
of social media, television, and other forms of media to spread
violent rhetoric and ideology which easily reached hundreds of
listeners and watchers(Appleby 94).

Selected Violent Preachers in Nigeria

As the discourse unfolds, the paper sampled selected prominent
preachers, whose views were regarded emanating from violent
expression. Some of these clerics and groups and their views are
going to be examined going to be examined below:

i Christian Figures

There are prominent Christian clerics whose views were regarded
as part of violent preaching. According to research, these clergy
include: Pastor Ayo Oritsejafor. Even though many scholars said
that, his preaching may not Associated Press. "Nigerian Christians
Vow to Defend Themselves." (Associated Press 1-2).Although, his
message is directly associated with violence, he warned that
Christians would defend themselves against Muslim extremists,
stating, "We have decided to work out ways of protecting
ourselves” (Oritsejafor qtd. in Associated Press 2). Reinhard
Bonnke a German evangelist accused of attempting to start a
crusade in Kano in 1991, leading to a religious riot that killed over
a dozen people (Ostien 145). Another prominent and controversial
preacher is Abel Damina whose provocative and attacks on
Christian doctrines especially on the Catholic faith has been
considered erroneous and misleading within the ambit of religious
tolerance in Nigeria sacred space of religious freedom.

ii. Islamic Figures
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Sheikh Gumi, a prominent Islamic cleric according a report that, he
made statements perceived as inciting violence against Christians.
According to reports that he once stated that "Christians should
never be president; they kill Muslims when in power"
(International Christian Concern 12). Similarly,Boko Haram
Leaders on the Northeast Nigeria, known as a terrorist group has
used Islamic teachings to justify its violent acts, aiming to establish
an Islamic state in Nigeria. A spokesman for Boko Haram claimed
responsibility for attacks on Christians, stating, "The Gombe attack
on the Deeper Life Church and the attack on Igbos in Mubi and
that of Yola were all carried out by us" (Abu Qaga gtd. in Reuters
1).

It is worth noting that, views expressed above aren't ours but
expressions  from sources we fully quoted and acknowledged in
our intext citations and works cited.

Factors Responsible for Proliferation of Violent Preaching in
Contemporary Nigeria

There are many factors responsible for the Proliferation of violent
preaching even though they are complex and multifaceted as
observed (Lawal 157). Hence, some of these factors include:

i Lack of Critical Thinking
The lack of critical thinking is a significant factor responsible for
the proliferation of violent preaching in Nigeria (Falaturi 67).
Ahmed observed that "“critical thinking is essential for interpreting
scripture in a nuanced way" (127). It is interesting to note that,
without critical thinking, individuals may interpret scripture in a
literalist manner, leading to violent rhetoric (Juergensmeyer 160).
In view of the above, Onaiyekan posits that, “critical thinking is
essential for promoting peace and understanding™ (Onaiyekan 158).

Going further it has been reieterates that, the lack of critical
thinking can lead to a reliance on dogma and a lack of genuine
spiritual growth (Smith 84). Education and critical thinking are
essential for promoting peace and understanding (Enwerem 90).
The lack of critical thinking among the adherents of the duo
religions can also lead to a lack of deeper understanding in
interfaith dialogue, an urgent necessity for peace and harmony. By
promoting critical thinking, adherents of Christianity and Islam can
work towards mitigating violent preaching which is on the rise in
Contemporary Nigeria.

ii. Politicisation of Religion

The politicisation of religion has been one of factors responsible
for the proliferation of violent preaching in Nigeria. Thus, as
reiterated religion is been used as a tool for political manipulation
(Nwigwe 106). Esposito rightly observed similarly also that,
politicians often use religion as a tool for mobilising support and
promoting their interests" (238). This can lead to a blurring of the
lines between religion and politics, and the promotion of violent
rhetoric (Juergensmeyer 160). As posited by Appleby, "the
politicisation of religion can lead to a distortion of the true message
of scripture™ (94).

Furthermore, it has been observed that, politicisation of religion
has promote religious intolerance and violence towards those who
hold different views especially in the duo religions (Khan 49). In
another view as reiterated, "the politicisation of religion can lead to
a lack of genuine spiritual growth and a focus on superficial
conversions™" (Enwerem92). The politicisation of religion can also
lead to social instability and conflict (Lawal 160). By promoting a
separation of religion and politics, adherents of Christianity and

Islam within the religio-cultural and political landscape can work
towards mitigating violent preaching and it's menaces.

iii. Rise of Pentecostalism

Pentecostalism is a movement within Christianity, with a
spirituality, which revolves around the pentecost experience.
Hence it stresses personal relationship with the third person of the
blessed Trinity (Otonko 39). The rise of Pentecostalism is another
factor responsible for the proliferation of violent preaching in
Nigeria, where emphasis is been made on the role of Holy Spirit
(Nwigwe 106). However, pentecostalism emphatically emphasises
personal experience and emotional expression, which can
sometimes manifest as aggressive preaching. This approach can
lead to a focus on winning souls at all costs, rather than promoting
peace and indepth understanding.

It has been buttressed further that, pentecostalism which is a rising
pentecostal phenomenon can be a double-edged knief promoting
both spiritual growth and aggressive preaching resulting in
intolerance. Hence, emphasis on personal experience can lead to a
lack of critical thinking and deeper understanding of scripture
(Falaturi  67). On the other hand, Smith affirmed that,
pentecostalism can lead to a lack of genuine spiritual growth and a
focus on superficial conversions. The rise of Pentecostalism can
also lead to a lack of nuance and understanding in interfaith
dialogue (Korieh 125). By promoting a balanced approach to
spirituality, Christianity and Islam can work towards amelerioting
violent preaching which is engulfing the Nigerian land scape
leading to intolerance and peaceful instability.

iv. Lack of Education

There is a saying that goes, "if you think education is expensive,
try ignorance".Inview of the above, lack of education is another
factor responsible for the proliferation of violent preaching in
Nigeria especially among some adherents of Christianity and Islam
(Adebayo 27). As Lawal maintains, “education is essential for
promoting peace and understanding” (158). Without education,
individuals may not have the critical thinking skills necessary to
interpret scripture in a deep way (Ahmed 127).

Onaiyekan is also of the view that, "education is essential for
promoting critical thinking and deeper understanding of the Holy
scriptures™ (156). Hence, lack of education can lead to a reliance
on dogma and a lack of genuine spiritual growth (Smith 84). As
notes, education is essential for promoting peace and
understanding" (Enwerem 90). The lack of education can also lead
to social instability and conflict (Lawal 160). By promoting
education, the duo religion can harmoniously work towards
ameliorating the rise of violent preaching in Contemporary
Nigeria.

V. Socio-Economic Factors

Socio-economic factors are also among the factors responsible for
the proliferation of violent preaching in Nigeria (Adebayo 27). For
Lawal, "poverty and inequality can contribute to violent preaching"
(160). This can lead to a sense of desperation and frustration
among individuals, which can be exploited by violent preachers in
both religions (Juergensmeyer 162). As posited, "socio-economic
factors can contribute to extremist ideologies" (Appleby 96).

Furthermore socio-economic factors are cogent factors to which
can lead to social instability and conflict if not handled well
(Esposito 240). Inview of the above, addressing socio-economic
factors is essential for promoting peace and understandingy lack of
and tolerance™ (Smith 80). Ahmed notes similarly that "poverty
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and inequality can also contribute to violent preaching" (125). In
some cases, violent preaching is linked to extremist ideologies and
radicalisation (Juergensmeyer 158) Religious extremism can lead
to violence and terrorism regarding all manners of development of
in all facets of the society. Similarly,Esposito argues that "the
misuse of religious texts or scriptural verses and chapters and
symbols can also contribute to rising of violent preaching on the
society ( 236).

The lack of education and critical thinking can also lead to violent
preaching" (Falaturi 69). In some cases, violent preaching is used
as a means of asserting power and control over others (Khan 47).
Hence, the role of religious leaders in promoting peace and
understanding is important as Enwerem argues that "religious
leaders have a responsibility to promote peace and reconciliation
taking advantage of the education™ (92).

Onaiyekan reiterated the importance of interfaith dialogue as a very
essential requirement for promoting peace and understanding when
he asserts that":all hands must be on deck by religious leaders and
their adherents to work towards the culture achieving and
maintaining peace (158). Furthermore, as buttressed, religious
tolerance is key to peaceful coexistence™ (Omoyajowo80).

The Impact of Violent Preaching

The impact of violent preaching can be far-reaching, affecting not
only individuals but also communities and societies as a whole
(Adebayo 25). Hence some potential consequences of violent
preaching in Christianity and Islam include:

i Social Instability

Violent preaching can lead to social instability, conflict, and
violence between different religious groups (Lawal 158).
According to Smith, "violent preaching can promote hatred and
intolerance towards others” (82). This can result in a breakdown of
relationships between different religious groups and a lack of trust
in religious leaders (Enwerem 90). As posited by Appleby, "social
instability can have serious consequences for individuals and
communities” (94). Furthermore, social instability can lead to
economic instability and a lack of investment in affected areas
(Esposito 240). Falaturi similarly asserts on the above view that,
"social stability is essential for promoting peace and
understanding™ ( 67).

ii. Loss of Human Life

Human life is a precious and priceless gift given by God. It is
regretting to today that, violent preaching has led to the loss of
human life, particularly in situations where it promotes violence
and hatred towards others (Juergensmeyer 160). In view of the
foregoing as reiterate Ahmed, "the loss of human life is a tragedy
that can have long-lasting consequences” (129). This can result in a
cycle of violence and retaliation, leading to further loss of life and
even destructions of valuables at slightest provocations (Onaiyekan
160).

iii. Polarisation of Society

Violent preaching can lead to the polarisation of society, with
different religious groups becoming increasingly divided and
hostile towards one another and even devising means of how to
destroy religious harmony in the society (Omoyajowo 82). In
another observation, polarisation can promote or onstigate conflict
and violence (Onaiyekan 162). This can result in a lack of trust and
cooperation between different religious groups especially between
Christianity and Islam or even among their various
sectsn(Enwerem 96).

iv. Destruction of Property

Property of religious adherents of the opposite faith ;be it
Christianity or Islam are often the targets of destructions during
religious violence by vandals.Violent preaching can lead to the
destruction of property, particularly in situations where it promotes
violence and hatred towards others (Juergensmeyer 160). Ahmed is
not wrong to have said that, "the destruction of property can have
serious consequences for individuals and communities" (129).
Similarly, religious buildings especially churches and mosques are
targets of destruction during religious violence. Thus, this menace
can result in a lack of trust and cooperation between different
religious groups and a lack of investment in affected areas as the
case may be (Esposito 240).

V. Loss of Trust in Religious Leaders

Many religious leaders, who are supposed to be epitome of peace
have lost credence in the eyes of the public. Hence, they are the
instigators of religious violence among their followers.Violent
preaching has led to a loss of trust in religious leaders, particularly
in situations where they promote violence and hatred towards
others (Enwerem 90). Falaturi observed similarly that, "religious
leaders have a crucial role to play in promoting peace and
understanding but regretly, they are the spring board for promoting
religious unrest" (67). When religious leaders promote violent
rhetoric, it can lead to a lack of trust and credibility in their
message.

Characteristics of Violent Preaching in Christianity and Islam
Violent preachers often exhibit certain characteristics, including a
lack of empathy, intolerance, and a tendency to demonise others
(Lawal 156). Some of the characteristics of violent preaching in
Christianity and Islam in Contemporary Nigeria, include:

i Aggressive or Militant Preaching/Evangelism
Aggressive or militant preaching/evangelism is a significant
characteristic of violent preaching in Nigeria, where preachers
using the text of the scripture to violently carry out aggressive and
militant preaching. This approach as further highlights, involves an
offensive or coercive method to conversion and propagation of
one's religious faith (Sulaiman 85).

ii. Religious Intolerance

Religious intolerance is another characteristic of violent preaching
in Nigeria, ethno- religious conflict finds it suitable breeding seed
bed for ethno- religious violence. By this expression,it has led
zealous Christian and Islamic leaders and eve adherents become
intolerant (Otonko 82). The inability to recognise and respect the
views and opinions of others has been a major source of religious
violence (Sulaiman 85).

iii. Wrong Religious Orientation

Wrong religious orientation has been of the characteristics of
violent preaching by preachers in Christianity and Islam in
Contemporary Nigerian Society. However, people are also taught
differently under different religions, and wrong methods of
indoctrination by religious leaders, which has led to religious
obsession and eruption of violence at any provocations (Olawale
120).

iv. Religious Fanaticism
Religious fanaticism is also one of the characteristic of violent
preaching in Nigeria, involving excessive and irrational zeal to
defend one's religion at all cost (Balogun 142). Any argument with
religious fanatics on any doctrinal issue of the sacred books, often
sparked off violence. The fanatic According to Okonko "does the
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most outrageous thongs-and then says™ God or Allah told to do it.
He or she osillates from one" leading" to another. Hence, the basis
of fanaticism is pride" (161).

V. Literal Interpretation of Scripture

The Holy books have continued to suffer distortion and
mishandling when they come to interpreting them by preachers.
Hence, literal interpretation of scripture is one of the characteristics
of violent preaching in Nigeria, where those who are supposed to
study and interpret the scriptures with utmost care and respect
often become distempers of the sacrosanct position. Furthermore,
errors resulting in literal interpretations of the sacred books in the
two religions result in distortinh the authentic meaning of the
scriptures. In Nigeria today, the literal application of Islamic and
Christian texts has caused pain to many people, especially to
churches, mosques, Iman, pastors in majority of Christian and
Muslim communities respectfully.

Recommendations

To address the menaces of violent preaching in Christianity and
Islam in Contemporary Nigeria, the research has the following
recommendations:

i Promoting Education and Critical Thinking
Promoting education and critical thinking has become very
essential to address violent preaching, a arising menace in
Contemporary Nigeria (Smith 158). Education can help to promote
tolerance and understanding (Smith 82). Critical thinking can help
to counter extremist ideologies (Ahmed 127). Education can help
individuals to interpret scripture in a nuanced way (Falaturi 67). By
promoting education and critical thinking, both religion and their
leaders and followers can work towards creating a more peaceful
and tolerant society.

ii. Encouraging Interfaith Dialogue

Interfaith dialogue is essential in fostering religious harmony
among the adherents of Christianity and Islam. Hence, encouraging
interfaith dialogue can be an effective way to address violent
preaching that is busy polluting the religious atmosphere of Nigeria
(Onaiyekan 156). Interfaith dialogue can promote peace and
understanding when effectively pursuit with common sensical
respect for each other's religious freedom(Omoyajowo 78). In like
manner, it can also help to build trust, confidence and respect
between different religious groups existing in the Nigerian confines
(Enwerem 90).

iii. Promoting Peaceful Interpretation of Scripture
Promoting peaceful interpretation of scripture is crucial to address
the rise of violent preaching,which is ongoing in Nigeria today
(Falaturi 67). However, peaceful interpretation of scripture can
promote tolerance and deeper understanding when religious leaders
are well schooled in the area of Biblical and Quranic
interpretations of chapters and verses (Smith 80). It can also help to
counter extremist ideologies which are becoming catalyst for
religious unrest in the world today(Ahmed 125).

iv. Addressing Socio-Economic Factors
It is disheartening as observed by this paper that, addressing socio-
economic factors is essential to address violent preaching in the
society (Adebayo 27). Poverty, hunger, diseases, homelesness and
inequality contribute immensely to violent preaching in the duo
religions, whose impact are regretable (Lawal 160). Also,
economic stability is a necessary factor that promotes peace and

understanding when all hands are on deck to ensure its furtherance
and maintenance (Ahmed 127).

V. Promoting Religious Tolerance

Lack of religious tolerance has been one of the reasons why
religious violence has continued to tear the country apart. Hence,
promoting religious tolerance is crucial to address violent
preaching, and it is the duty of all religious leaders to put aside
their differences and seek common way of fostering interfaith
dialogue (Omoyajowo 80). Inview of the above, Onaiyekan,
religious tolerance is essential for promoting peace and
understanding (158). It can also help to build trust and respect
between different religious groups and their adherents (Enwerem
92).

Conclusion

The menaces of Violent preaching in Contemporary Nigeria posed
a significant threat to peaceful coexistence and authentic faith
witnessing. However, fostering a culture of peace, tolerance, love,
mutual respect, and understanding is essential for the attainment of
a collective progressive society.. By working collaboratively,
communities, religious leaders and their adherents can create an
enabling environment for mutual respect and understanding to
prevail. Government and policymakers as well as religious leaders
come together, and promote peace and stability through legislation
that prevents incitement to violence and promotes religious
tolerance a panacea for peace and development in the society. By
prioritising peace and tolerance, they can build stronger, resilient
communities where people of different faiths can live together in
mutual respect and understanding for the betterment of the
coexistence in a religio-cultural and political space.
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