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Abstract

This article is titled Philosophical Analysis of Value According to Max Scheler. The purpose of this article is to explore in depth the
essence of value as conceived in the mind of the philosopher Max Scheler. The discussion ultimately leads to the relationship
between values and the human being. The formation of the human self cannot be separated from the contribution of values. Human
beings are one of the creatures on earth endowed with reason and will. Humans are also persons, because they are beings who can
perceive and experience value. They are concrete and existent beings, whose highest actions transcend and surpass the entire
structure of sensory perception and the laws that unify them. Scheler emphasizes that the person truly lives in and through their
actions, but is not absorbed by them. The person remains concrete as a value-subject. According to Scheler, the person is not a
substance or object that can be objectified. The person is the center of real or concrete actions. A person can only discover
themselves as one who loves and is loved through the act of loving. A person can shape their self through values that are
discovered and understood through intuitive acts. Values play a central role in the formation of the human self.
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INTRODUCTION

Max Scheler was a German philosopher born in Munich on August
22, 1874. Munich is the capital of the Bavaria region in southern
Germany, where the majority of the population is Catholic.
Scheler’s father came from an upper-middle-class Protestant
family, while his mother descended from an Orthodox Jewish
family that had lived for several centuries in the Franconia region
(Sudiardja et al., 2006: 1341). Historical records of his family
reveal that Scheler’s paternal ancestors were prominent figures of
their time, holding important positions in both religious and
governmental institutions, including serving as pastors and judges
in the city of Coburg. (Wahana, 2004: 17; Suseno, 2000: 30)

In the course of his life, it is recorded that on October 2, 1899—
approximately twelve days after his baptism—Scheler entered into
his first marriage with Amelia at the Civil Registry. This marked
the initial step in the emergence of Scheler’s brilliant wave of
philosophical thought. Scheler himself acknowledged that the
growth and development of his philosophical ideas could not be
separated from the relational experiences in his life: the dynamics
between parents and children in his family, his educational journey
from adolescence to adulthood, his encounters with political
situations—particularly the economic hardship his household faced
during World War I—and his romantic relationships with his seven
wives. He stated that these phases of life experience truly guided
him toward the success of his philosophical thinking on
phenomenology and values, serving as foundational pillars in the
development of his philosophical knowledge and scholarship.
(Suseno, 2004: 18-32; Wijaya, 2001: 102-105 & Bagus, 2000:
357).

In his togetherness with his family, especially in his relationship
with his mother, Scheler already displayed a critical attitude. He
calmly and carefully observed the style of education and
upbringing his parents applied to him as a child. Although Scheler
himself was often pampered by his mother, this did not mean that
his critical stance was diminished. He admired and acknowledged
his mother as a figure worthy of emulation, but this did not mean
he followed all of her educational and upbringing methods blindly
or passively.

This attitude is reflected in how Scheler did not accept the blind
obedience shown by many Jewish adherents to the religious laws
and rules of the time. With his critical mindset, Scheler completely
rejected having to witness Jewish believers practicing all the
demands and conditions dogmatized by the Jewish religious
institution in a passive and silent manner. He discovered that the
spirit of love for God was not the primary concern of many
followers of Judaism. God's love and kindness seemed to be
sidelined or placed second in the practice and lived experience of
Jewish adherents, whereas written rules and laws were prioritized
and strictly required to be followed with obedience and loyalty
(Wahana, 2004: 18-19; Suseno, 2000: 30).

Furthermore, in the stages of his introduction to the teachings of
the Catholic faith, Scheler held his own stance. He firmly
convinced himself to receive the sacraments of the Catholic
Church. With courage and decisiveness, he chose to turn away
from the religion he had previously lived—Judaism—and to join
the communion of the Catholic faith. This decision to become
Catholic was, of course, based on a critically considered
conviction, namely his admiration for the person of Jesus Christ.
He was deeply moved by the words of Jesus regarding truth and

life. For Scheler, the truth and life spoken of by Jesus Christ
represented the genuine truth and life meant for humanity. It is
Christ—and only Christ—who could truly say, "I am the Way, the
Truth, and the Life." Throughout all phases of his life, Scheler
sincerely admired and made a serious effort to live out Christ’s
teachings in a critical and thoughtful way. This is precisely why he
boldly challenged and criticized anyone who followed religious
teachings or rules—especially within the Catholic Church—
without applying a critical attitude (Wahana, 2004:17-19; Suseno:
2000: 30).

Through his experiences in relationships with his seven wives,
Scheler acknowledged that he gained profound insight into the
value of love. For him, the love he gave and shared with his wives
made him realize that true love cannot be found or understood
without being supported by the act of loving. To love, in action,
means that the subject steps outside of themselves and engages in
an intuitive act. Feeling the emotional vibrations of the heart
becomes the essential value of love given to another person.
Scheler convinced himself that his axiology (ethics of values) and
phenomenology were also born from the lived reality of love
experienced with his seven wives (Wahana, 2004: 18-21; Suseno:
30-32).

Scheler, on one hand, genuinely accepted and acknowledged the
views of others; on the other hand, he also presented and
established his own views as truths. With his brilliant intellect,
Scheler offered criticism while also laying the theoretical
foundations of his ideas on values and phenomenological
phenomena (Suseno, 2000: 30-31; Wahana, 2004: 21-24).

THE DISCOURSE ON VALUES

When it comes to defining the concept of value, each person
inevitably holds different views. These differing perspectives are
naturally shaped by individual experiences and critical
understandings of the realities they face. Anyone can understand
value from various viewpoints, depending on their interpretation
and attitude toward a particular reality, fact, or situation.

From the range of opinions about value, it becomes clear that value
can be seen as both abstract and substantial. It is abstract because it
cannot be touched or held—only felt or believed as something
good or bad, important or less important, true or less true. At the
same time, value is substantial because it serves as a source that
influences human behavior—how people act, respond, or conduct
themselves in life, particularly in social contexts as homo sociale,
social beings. Values exist and are even positioned as norms that
interact simultaneously with different aspects of reality: nature,
humanity, and culture (Sofyan & Firmansyah, 2010: 3-5; Bagus,
2000: 714-715).

To deepen our understanding of the meaning of value, several
sources, perspectives, and philosophical opinions can be presented
in sequence. According to Fraenkel (1977), “A value is an idea—a
concept about—what someone thinks is important in life.” This
means that a value is essentially an idea or concept about what
someone considers important. Danandjaja also asserts that values
are conceptions held by individuals regarding what is more or less
important, better or worse, more or less true, when facing a subject
(Sofyan & Firmansyah, 2010: 3-5; Wahana, 2004: 30-32).

In addition, Kluckhohn (in Mulyana, 2004:1), based on his
experiences and understanding, argued that value is a conception
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(whether explicit or implicit, distinguishing individuals or
characterizing groups) of what is desirable, which influences
choices in action regarding means, intermediate goals, and final
ends. This definition has implications for the interpretation of
cultural values, as expressed by Brameld in his book on the
foundations of educational culture.

From this understanding, Kluckhohn presented six important
implications of value: a) Value is a construct involving cognitive
(logical and rational) processes as well as emotional responses of
attraction or rejection; b) Value always functions potentially,
though it may not always be meaningful when verbalized; ¢) When
related to culture, value is expressed uniquely by individuals or
groups; d) Because certain desires may or may not be considered
valuable, it is important to believe that value is fundamentally
equated, rather than merely desired. Value can be defined based on
the needs of the personality system and sociocultural structures to
establish order and mutual respect in social life; €) Choices among
alternative values are made in the context of available means and
final ends; and f) The sixth implication is that values exist. They
are facts of nature, humanity, and culture and at the same time,
they represent consciously recognized norms (Sofyan &
Firmansyah, 2010: 3-5; Wahana, 2004: 30-32).

Furthermore, Lorens Bagus, in his etymological explanation of the
term value, states that in English it is referred to as value, and in
Latin as valere, which means to be useful, capable, powerful, valid,
and strong. From this etymological basis arise several meanings of
value as dignity, virtue, and economic worth. Dignity refers to the
quality of something that makes it liked, desired, useful, or an
object of interest (Bagus, 2000: 713-714).

In his explanation, Bagus also presents various perspectives and
philosophical attitudes toward the concept of value. Plato, for
example, distinguishes between instrumental, intermediate, and
intrinsic values in his approach to values. In their efforts to
understand and interpret values, Perry and Korn held similar views.
Perry classified values into several types—often referred to as a
“world of values.” These types include: moral, aesthetic, scientific,
religious, economic, political, legal, and customary values.
Alejandro Korn, meanwhile, categorized nine types of values:
economic, instinctual, erotic, vital, social, religious, ethical,
logical, and aesthetic (Bagus, 2000: 714-715).

Perry and Korn's categorization of values into types helped pave
the way for Scheler to develop a hierarchy of these types. Scheler
divided them into three hierarchical levels: sensory values, life
values, spiritual values, and religious values (Fronzi, in Wijaya,
2001: 129-140). The function of value cannot be separated from its
utility in relation to reality. Value becomes functional when it
demonstrates its usefulness in giving meaning to an object.
Therefore, the explanation of a value’s function is closely tied to its
utilitarian (practical) value in facing reality. Several concepts about
the usefulness of value can be put forward for deeper
understanding. Utilitarian value has two main interpretations:

A person’s search for value ultimately aims at goodness.
Regardless of the different types and hierarchies of value, the
ultimate certainty sought by individuals is goodness. Value
functions to reveal the goodness that becomes a priority in human
pursuit (Fronzi, in Wijaya, 2001: 19-24; Bagus, 2000: 719;
Mangunharjana, 1997: 228-230).

VALUE IN THE OBJECT

Value in the object means that value exists in a particular object an
sich (in itself). The value is not assigned or attributed to the object;
rather, the wvalue is the object itself. Value and object
simultaneously reveal themselves to the human being and invite a
response. Naturally, the understanding and perspectives regarding
value as inherent in the object have led to prolonged disagreements
throughout the history of philosophy. This has given rise to
numerous questions concerning the objectivity of value: Is value
something akin to a quality like length, which is inherent in the
object even in the absence of a subject? Or is value more like a
scent, which, in order to exist “as it is,” requires the presence of a
subject to interpret it—since a scent undetected by someone loses
its meaning? And fundamentally, is value objective or subjective?
(Bagus, 2000: 717; Fronzi, dalam Wijaya, 2001:20-21).

A definitive answer to whether value is objective or subjective—
or, in other words, whether value exists within the object or is
assigned by the subject—remains uncertain, as it continues to be a
subject of philosophical debate. However, the following
explanation can serve as a common understanding of this question:
Value is considered objective if it does not depend on the subject or
the consciousness of the evaluator. Conversely, value is subjective
if its existence, meaning, and validity depend on the response of
the subject making the judgment—regardless of whether this
response is psychological or physical in nature.

This explanation compels both subjectivists and objectivists to
stand firm in their respective positions while continuing to search
for and formulate new arguments to support their established
views. Therefore, a tentative answer must be proposed as a shared
standpoint for both opposing sides. The tentative answer is that the
various perspectives and formulations concerning value ultimately
have a common purpose: to aid the valuable subject in the
discovery and understanding of value within the valuable object, in
the pursuit of human happiness and well-being (Fronzi, in Wijaya,
2001: 21-26; Wahana, 2004: 25-29).

In response to the questions raised by the subjectivists, Max
Scheler asserts that value exists in itself. Value is inherent in the
object. It is not assigned, nor is it merely a matter of personal
perception. Value is not something added to an object—it is
present with the object. The two necessarily exist together. Value is
found in the object as it is. It is discovered in the object. It reveals
itself to the subject—not the other way around. Value precedes
perception. Even if it is not perceived, value still exists as it is.

José Ortega y Gasset, in 1923, writing in the Spanish-speaking
world, affirmed Scheler’s view, stating: “The experience of value
does not depend on the experience of the object. Moreover, the
nature of this experience is fundamentally different. Objects—
reality—are opaque to our perception by their very nature. There is
no way we can see an apple in its entirety: we must turn it, peel it,
cut it—and still, we never fully perceive it. Our experience of it
may come close to certainty, but it will never be perfect. In
contrast, non-material things—a number, a triangle, a concept, a
value—are transparent substances. We see them all at once, in their
entirety.” (Gasset, 1947: 333; Fronzi, in Wijaya, 2001: 42—-43)

KEY ISSUES REGARDING VALUE

Since the beginning of philosophical thought, value has received
attention as an eternal issue. According to Scheler’s journal notes,
it was only at the end of the 19th century that justice, goodness,
beauty, and value in particular began to be studied not only in
terms of their distinct characteristics, but also as a separate
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category of a new kind of entity, namely what is called value. In
earlier periods, both in ancient and modern philosophy, people
unconsciously classified value as being (existence) and measured
both with the same standard. The initial effort of axiology was to
distinguish and separate value from fact, recognizing that value has
characteristics distinct from factual reality. Value became a
problem due to the differing views between subjectivists and
objectivists. However, a convincing answer was ultimately
provided by Max Scheler in his writings on the philosophy of value
(Wahana, 2004: 43; Fronzi, in Wijaya, 2001: 1-4, 19-29).

The possible existence of value can be considered based on three
major domains of reality: as a psychic phenomenon, essence, and
object. With this possible existence, value may be seen as an
ordinary experience or something temporary — something
pleasant, desirable, or of interest. Value is an essence, meaning it is
non-temporal (intemporality) and does not exist in itself but resides
within the carriers of value — the objects that contain it. Value is
something substantial; it is not a mere concept or idea captured
solely by the senses (Wahana, 2004: 43-44; Fronzi, in Wijaya,
2001: 1-4, 19-29).

The existence of value in reality becomes problematic because
many perspectives attempt to understand it through intellectual
perception or the five senses. This is precisely what Scheler
challenges and addresses: that value, in itself, cannot be sensed, but
is found through intuitive action. Value cannot be thought of or
intellectually understood. It exists prior to perception and sensing.
It is discovered, not constructed. Value is revealed by a valuing
subject through the act of feeling. It can only be encountered by a
valuing subject through and within the act of experience. It is only
discoverable and revealed through the subject (Wahana, 2004: 43—
44; Fronzi, in Wijaya, 2001: 1-4, 19-29).

Value requires something to manifest it, or something to act as its
carrier. Thus, the quality of the existence of value is reflected in the
valuing subject in conjunction with the quality of the value bearer.
The quality of value’s existence lies in the existence quality of the
object in question — in its size, shape, and weight. None of these
object qualities can exist if one of them is absent. Other qualities
that also determine the quality of value’s existence are sensory
qualities, such as color, taste, and smell (Wahana, 2004: 44-45).

The quality of value's existence becomes an issue due to the many
differing viewpoints. One view holds that, whether as a subjective
impression or as something present in an object, every object
clearly has color; it empirically and objectively exists in the reality
of the object. There is no object without color, so it can be said that
color is part of what determines the existence of the object.
Another view emphasizes that beauty or usefulness, as value
qualities, do not determine an object’s existence, as an object
without beauty or utility can still exist. To bridge the subjective
quality of the value-bearer and sensory qualities, value must be
placed in se as a final quality, the ultimate purpose of sensing and
feeling — the intuitive act of a valuing subject (Wahana, 2004: 44—
45; Fronzi, in Wijaya, 2001: 1-4, 19-29).

There are two extreme positions on the view of value or axiology.
The subjectivist side argues that value is assigned by the valuing
subject. Value does not exist in itself. It exists alongside desires,
interests, feelings of pleasure, happiness, and joy. It is the subject
who gives value to the object. Value cannot be separated from
judgment. Value is value in itself as objectivity. VValue is objective.
It does not depend on the valued object as the carrier of value nor

on the valuing subject as the one who expresses it (Fronzi, in
Wijaya, 2001: 1-4, 19-29).

On the other hand, objectivists respond that while judgment may
be subjective, it must be clearly distinguished from value itself.
Value ought to precede the act of valuing done by the subject. If
value did not exist, what would the subject be evaluating? Value
exists as it is. Even without judgment, it has always existed. Value
is substantial. Perception does not create the object but captures it.
The same applies to evaluation: what is subjective is the perception
of value, whereas the value itself objectively exists prior to being
perceived by the senses or reason (Wahana, 2004: 46-47; Fronzi,
in Wijaya, 2001: 1-4, 19-29).

The method of discovering value remains a problem, which is why
a method must be found. Yet Scheler asserts that there is no need
to look for a method to discover value. The method is that there is
no method. Value does not require a method to be discovered.
Value is the method itself; so there is no need to seek one. Value
exists in and of itself. It presents itself as it is. The subject only
needs to enter and discover it. It is the subject who has the method
to discover value — not the other way around. The subject merely
engages in the act of feeling and finds value as it is (Wahana, 2004:
47-48; Fronzi, in Wijaya, 2001: 1-4, 19-29)

UNDERSTANDING THE EXISTENCE
OF VALUE

According to Max Scheler, a good thing or object is essentially
something of value or bearing value. However, what bears value
must be distinguished from value itself. A valuable object is the
carrier of value, just as an object can be the carrier of color. Value
is a quality that can manifest in objects but is not identical to those
objects. One can apprehend value without referring to its bearer,
just as one can think of a specific color without reference to the
object that carries it. This independence becomes even clearer in
higher realms of value, such as aesthetic and ethical realities
(Wahana, 2004: 53; Fronzi, in Wijaya, 2001: 19-29, 111-113).

Scheler distinguishes between value and the valuable object by
presenting a series of examples, all of which demonstrate that the
experience and certainty of value do not depend on the experience
of the value bearer. It becomes evident that the value dimension of
an object is the first and most fundamental knowledge a subject
possesses, and that subsequent knowledge of the object itself only
appears through that value as a mediating reality. From a cognitive
perspective of a comprehensive environment, a person first
perceives the whole and its value, and only afterward recognizes its
different elements cognitively (Wahana, 2004: 53; Fronzi, in
Wijaya, 2001: 19-29, 111-113).

The quality of value does not change when its bearer changes, nor
is it destroyed when its bearer is removed or annihilated. This
further illustrates the clear distinction between value and its bearer.
Blue does not become red just because a blue object is painted red.
Similarly, a particular value does not change when its bearer
changes. The value of friendship, for instance, is not erased even if
a friend proves to be unfaithful (Wahana, 2004: 53; Fronzi, in
Wijaya, 2001: 111-113).

Scheler compares value to color, both of which are qualities whose
existence does not depend on their carriers. One can speak of the
color “red” as a pure quality within the color spectrum, without
needing to experience it as it appears on a surface. Similarly, what
is present in a value bearer — and what makes it valuable — is
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independent of that bearer. In some cases, an object or action may
fully allow us to grasp the value it contains. On the other hand, the
presence of value bestows value upon the object itself. Therefore,
beauty can be derived from a beautiful object because beauty
precedes the object that is considered beautiful (Wahana, 2004: 54;
Fronzi, in Wijaya, 2001: 19-29).

It is thus clear that the quality of value is unaffected by changes in
the object. Only in a valuable object does value become actualized.
Value does not become real until it is embodied in something
capable of being valuable. In a valuable entity, value becomes
objective and real. There is development of values in this real
world, as new goods come into being. However, the quality of
value itself is an ideal object, fixed and unchanging, much like
qualities of color and sound (Wahana, 2004: 54; Fronzi, in Wijaya,
2001: 19-29, 111-113).

All values — whether ethical, aesthetic, or otherwise — can be
grouped into positive and negative categories. Positive values are
those that must exist and be realized in real life, while negative
values are those that should not exist or be realized. One must
point to an a priori truth in the relationship between existence and
ideal obligation, which governs the distinction between right and
wrong. Something that exists and should positively exist and be
realized in life is right. Conversely, something that should not exist
and should not be realized in life is wrong. The absence of
something that should exist is also wrong, while the absence of
something that should not exist is right. Furthermore, a value
cannot simultaneously be positive and negative. All non-negative
values are positive, and all non-positive values are negative
(Wahana, 2004: 55; Fronzi, in Wijaya, 2001: 111-113).

In absolute terms, the value of goodness is the value reflected in
the act of realizing the highest value, and the value of evil is the
value reflected in the act of realizing the lowest value. In relative
terms, moral goodness is an action that realizes a value that agrees
with a higher-ranked value, while moral evil is an action that
realizes a value inconsistent with the intended value — that is,
aligning with a lower value instead of a higher one (Wahana, 2004:
56; Fronzi, in Wijaya, 2001: 19-29).

Good is the value attached to actions that realize positive values,
standing in contrast to evil, which is the value attached to actions
that realize negative values. Good actions correspond to higher or
highest values in the hierarchy of values, while evil corresponds to
lower or lowest ones. Hence, there exists a relationship between
good and evil on one hand, and other values on the other. This
makes possible a kind of non-formal ethics based on the structure
and hierarchy of values that can determine which realizations are
good and which are evil (Wahana, 2004: 56).

A certain form of non-formal ethics, whose law of preference
relates to the content of value that must be determined, can be
based on the following axioms: The existence of a positive value is
in itself a positive value, and therefore should exist (should be
realized in life); The non-existence of a positive value is in itself a
negative value, and therefore should not exist (should not be
realized in life); The existence of a negative value is in itself a
negative value, and therefore should not exist (should not be
realized in life); The non-existence of a negative value is in itself a
positive value, and therefore should exist (should be realized in
life).

Goodness is the value attached to the realization of positive value
within the realm of will; evil is the value attached to the realization

of negative value within that same realm. Goodness is the value
associated with the realization of higher (or highest) value within
the will, while evil is the value associated with the realization of
lower (or lowest) value. The criteria for goodness or evil within the
realm of will involve approval (or rejection) of a value intended to
be realized as higher, or rejection (or approval) of a value intended
to be realized as lower (Wahana, 2004: 57).

Only persons can be morally good or evil; all other things may be
considered good or evil only to the extent that they refer, directly
or indirectly, to a person. All possessions of a person that conform
to moral law and contribute to the goodness of the person are
called virtues, while those that contribute to a person's moral evil
are called vices. This also applies to the will. Scheler adds that no
object or event can itself be morally good or evil (Wahana, 2004:
57-58; Fronzi, in Wijaya, 2001: 19-29).

All experiential values that are willed are higher than those that
merely involve being experienced — such as sensory and bodily
feelings. The level of value in an experience corresponds to the
level of the value experienced. For instance, religious experience is
of a higher order than the experience of pleasure, because divine
value, as experienced in religious life, stands far above material
value, which offers only sensory pleasure (Wahana, 2004: 58-59;
Fronzi, in Wijaya, 2001: 86-87).

HUMAN BEINGS AND
RESPONSE TO VALUES

Human responses to values can be understood through the way
values are discovered and understood, the means used to
comprehend them, and the proper attitude in engaging with values.
First, regarding the "way of discovering and understanding values":
The first step in understanding value is to distinguish between
comprehension of a concrete object and the value it contains. One
must then question whether both can be known in the same way—
namely, through rational sensory perception. The subject is not a
passive receiver of impressions from surrounding objects. The
relationship between subject and object is a dynamic interaction
between humans and things, resulting in the content of practical
experience. In a natural perspective, real objects are not presented
to the subject as pure things but as things already bearing value.
The a priori belief in the presence of value in things or objects is
based on the awareness of intentional acts. Scheler identifies value
as a fundamental phenomenon that cannot be reduced to or
explained by other phenomena (Wahana, 2004: 71; Fronzi, in
Wijaya, 2001: 124-128).

THEIR

Scheler argues that value cannot be sensed without intuition. Value
does not require sensory experience to be perceived; it cannot be
sensed, but can only be intuited as a genuine feeling. Value is not
related to the intellectual realm but instead to the emotional
dimension, especially in the processes of perceiving, discovering,
and understanding value. When a person relates to the world, it is
not intellectual perception that first grasps value, but feeling that
apprehends and understands the valuable object. In this context,
Scheler views the understanding of value as an intuition of
essence—Vvalue is discovered not through sensory experience but
through an act of intuition directed at the valuable object (Wahana,
2004: 72-73; Fronzi, in Wijaya, 2001: 124-128).

The discovery and understanding of value can be realized through
actions such as creating art, painting, or loving. These are called
“acts” because they are creative processes; in the process of loving,
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for instance, one is guided to discover and understand the meaning
of love itself. In the relationship between humans and God, humans
(the subject) can only love God through participating in God's love
for the world (amare mundum in Deo) and for God Himself (amare
Deum in Deo). Through such an intensive relationship between
subject and object, value as it is can be discovered and understood
(Wahana, 2004: 74).

Second, the human response to value involves the means of
understanding values. According to Scheler, one such means is the
“ordo amoris” (“order of love”). This is a tool for uncovering,
behind the confusion of facts arising from morally relevant human
actions, their expressions, desires, habits, needs, and spiritual
achievements, the fundamental structure of the heart of the person.
This structure points to a basic ethical order, by which a person
exists and lives morally (Wahana, 2004: 76-77; Fronzi, in Wijaya,
2001: 124-128).

The ordo amoris is the basic structure of moral personal formation
and the foundation for all individual actions rooted in moral habits.
In other words, the ordo amoris is a fundamental moral formula
that guides human life in the moral sphere. It is like a house where
one resides—a dwelling place or source of love. The intellect and
will are considered complementary tools, even secondary, in the
act of feeling or loving. It is through the act of love that intellectual
perception and will are united to form a complete view of a
valuable object (Wahana, 2004: 76).

Third, there is the issue of the "attitude of humans toward values".
This refers to the attitude of the subject when confronting a
valuable object. Scheler warns with some skepticism that the
subject often falls into a distorted attitude when facing a valuable
object. A classic example of such distortion is the deception of
value caused by resentment—such as hatred, anger, annoyance,
envy, jealousy, malice, fanaticism, illusion, competition, and so on.

When a subject becomes entangled in these feelings, they
demonstrate an inability or weakness in discovering and
understanding absolute values. Scheler emphasizes the need for the
subject to avoid these feelings and attitudes, as they inherently lead
to deviations from pure intuitive acts in discovering and
understanding absolute values. For example, the act of loving is a
feeling-act used to perceive, discover, and understand value as it is
(Wahana, 2004: 81-83; Fronzi, in Wijaya, 2001: 124-128).

VALUES AND THEIR ROLE IN HUMAN
ACTIONS

The true object of an intentional act of feeling is value. As a true
object, value serves as the fundamental basis for a person's actions.
The presence of value precedes other forms of consciousness in a
person. Scheler argues that a being possessing only thought and
will, but lacking intentional feeling, cannot experience value at all.
The act of intentional feeling is an original intentionality that is
directed toward the true object, which is value. True love requires
the act of loving in order to discover and understand the value of
love as a reality. Scheler emphasizes that will and thought always
come after intentional feeling. Furthermore, value is not related to
ideal obligation, because value cannot be compelled to exist.
Obligation is more directed toward realizing something
existentially in reality. Something may be required to exist as
reality, but this does not necessitate that value must exist within
that reality. (Wahana, 2004: 84-85; Bagus, 2005: 235).

Therefore, something that holds positive value always necessitates
and encourages the valued subject to act in realizing the value they
perceive into the reality of life. Value, ideally, plays a significant
role in human action to shape both the self and one’s life in the
reality of the world. Through the presence of value, one strives to
search for, understand, and internalize their life as a valued subject.
(Wahana, 2004: 86-87; Fronzi in Wijaya, 2001: 39-44)

FINAL CONSIDERATION

According to Scheler, values range from the lowest to the highest
levels, including: Material values such as pleasure, joy, and
enjoyment; Vital or life values such as health and well-being;
Spiritual values such as goodness, justice, beauty, tranquility, and
others; Sacred or holy values such as religious life, which can be
observed through acts of worship, church rites, or acts of devotion
to God.

All acts of religious life represent expressions of faith, hope, and
love. Max Scheler, through his brilliant thoughts on life values, can
encourage and guide every person toward discovering their true
identity. The values Scheler presents are essentially values that
already coexist within life as part of a cultured society. By
understanding the values proposed by Scheler, every cultured
individual—particularly the Mambai people—can use them as a
foundation of awareness and as inspiration to once again place
their culture and customs as a compass and guiding light for the
discovery and formation of a complete human identity.
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